Google 



This is a digital copy of a book that was preserved for generations on library shelves before it was carefully scanned by Google as part of a project 

to make the world's books discoverable online. 

It has survived long enough for the copyright to expire and the book to enter the public domain. A public domain book is one that was never subject 

to copyright or whose legal copyright term has expired. Whether a book is in the public domain may vary country to country. Public domain books 

are our gateways to the past, representing a wealth of history, culture and knowledge that's often difficult to discover. 

Marks, notations and other maiginalia present in the original volume will appear in this file - a reminder of this book's long journey from the 

publisher to a library and finally to you. 

Usage guidelines 

Google is proud to partner with libraries to digitize public domain materials and make them widely accessible. Public domain books belong to the 
public and we are merely their custodians. Nevertheless, this work is expensive, so in order to keep providing tliis resource, we liave taken steps to 
prevent abuse by commercial parties, including placing technical restrictions on automated querying. 
We also ask that you: 

+ Make non-commercial use of the files We designed Google Book Search for use by individuals, and we request that you use these files for 
personal, non-commercial purposes. 

+ Refrain fivm automated querying Do not send automated queries of any sort to Google's system: If you are conducting research on machine 
translation, optical character recognition or other areas where access to a large amount of text is helpful, please contact us. We encourage the 
use of public domain materials for these purposes and may be able to help. 

+ Maintain attributionTht GoogXt "watermark" you see on each file is essential for in forming people about this project and helping them find 
additional materials through Google Book Search. Please do not remove it. 

+ Keep it legal Whatever your use, remember that you are responsible for ensuring that what you are doing is legal. Do not assume that just 
because we believe a book is in the public domain for users in the United States, that the work is also in the public domain for users in other 
countries. Whether a book is still in copyright varies from country to country, and we can't offer guidance on whether any specific use of 
any specific book is allowed. Please do not assume that a book's appearance in Google Book Search means it can be used in any manner 
anywhere in the world. Copyright infringement liabili^ can be quite severe. 

About Google Book Search 

Google's mission is to organize the world's information and to make it universally accessible and useful. Google Book Search helps readers 
discover the world's books while helping authors and publishers reach new audiences. You can search through the full text of this book on the web 

at |http: //books .google .com/I 




600107995. 





6001 07995 




COHPESSION AND ABSOLUTION. 



I 



DOCTKINE 



CHTJECH OF ENGLAND, 

ASH HXB fBOTiaiOIT FOB THB KBLEEZ OF 
EBB EBBPIiEZES OHTLDBBIT : 



THE BOOK OF COMMON PaATER. 



JOHN WAI/TER LEA, BA., 



OXTOKD AMD LONDON: 
JOHH HENRY PABEER. 



/ 



N 



CONFESSION AND ABSOLUTION. 



The gtruggle which has been for years going on 
in the Church of England for the revival of primi- 
tive doctrine and discipline, would, in the very 
nature of things, be probably progressive. Com- 
mencing with the more prominent and momentous 
subjects, it would pass on gradually to those more in 
the back-ground, because less generally necessary. 
It is more necessary that the things which concern 
all alike should be first set in order, than those 
which practically affect some only of the members 
of the Church. The consideration of this would 
perhaps greatly tend to quiet the minds of many 
well-disposed, but anxious and timid persons, who 
give too ready ear to the accusations of the enemies 
of this movement ; viz., that its promoters act in an 
underhand and Jesuitical manner, not venturing to 
iinfold at once their true character and designs, but 
warily and by little and little, as the times may be 
able and willing to bear it ; and that they creep 
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onwards softly, step by step, hiding from their fol- 
lowers the mark to which they are driving, until 
they can by a sudden effort land them all at once in 
the very midst of all papal corruption. That some 
may have acted thus is possible : that more may 
have been themselves carried away as they ad- 
vanced, and have ended in submitting to Home 
which at first they sincerely condemned, is probably 
too true ; but these are the exceptions ; either the 
melancholy effect of too fervid zeal, untempered by 
knowledge, patience, and self-distrust, or else the 
deliberate perfidy of enemies who joined themselves 
outwardly to the movement, in the hope of either 
thwarting it entirely by bringing it into general sus- 
picion, or of really turning it from its original bent 
and making it the slave instead of the determined 
enemy of popery. On calm consideration another 
solution is more probable as well as more charit- 
able ; the one already given, that we must first be 
right on essentials, on doctrines requisite or most 
nearly relating to salvation ; and then turn our at- 
tention to others, of great but not equal value and 
importance. I do not mean by this that these latter 
should be entirely unnoticed at an earlier period, 
but that such would be the general order in which 
they would be presented. Accordingly we find that 
at the beginning of the " Church movement," as it 
is termed, the questions of the Sacraments and of 
the Apostolical Succession were placed in the fore- 
ground, because they had fallen into great obli- 
vion, and were very essential items in the divine 
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constitution of the CHristian Church, nearly con- 
cerning the plan of salvation as revealed in the 
word of God. In process of time, as these doc- 
trines were better understood and more generally 
accepted, the attention of the Church revivers was 
turned to other points on which the teaching of the 
Church had been either ignored, or forgotten, or 
rejected. At this time it is the doctrine of Con- 
fession and Absolution, which is most prominently 
brought before the minds of men. 

And as it was before, so is it now: it has to 
encounter vehement opposition irom. various quar- 
ters ; and when better imderstood, and by dis- 
cussion more thoroughly sifted and tried, will pro- 
bably triumph, as the other doctrines have already 
triumphed in measure, and are doing more and more 
continually. At present, however, no doctrine has 
been assailed with such frantic and reckless inso- 
lence, with such malignant and indiscriminating 
hatred as this. All the vials of abuse and repro- 
bation have been poured out upon it, popular cla- 
mour has been excited, mobs raised, inflammatory 
speeches delivered to wrathful audiences, Church- 
men (I am thoroughly ashamed to write it) have 
leagued with separatists of all sects to revile it, 
'^ they that sit in the gate speak against it, and the 
drunkards make songs upon it." All this has been 
done imder the guise of zeal for what are called, 
" pure Protestant principles ;" partly, God grant it, 
in ignorance, partly in malice; and at the same 
time with singular inconsistency, many of these 
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very men in the heat and whirl of their passion, 
have confessed or rather complained bitterly, that 
the very Prayer-book of their vaunted " Protestant" 
Church of England, sanctions and incites to this 
great iniquity. 

Now what shall be said to all this? To the 
imgodly and wilfully malicious I have nothing to 
say ; but to the sincere and honest I venture to 
address these few pages. 

As a broad ground whereon to stand, and a 
starting point from which to commence our investi- 
gation, we will take this plain fact. There are 
three forms of absolution contained in the Book 
of Common Prayer which the priest is directed to 
use on three several occasions. 1st. At Morning 
and Evening Prayer, daily. 2nd. At the Adminis- 
tration of the Holy Communion. 3rd. In the Visi- 
tation of the Sick. On each occasion confession is 
to precede absolution, expressly termed '^ General 
Confession'* in the two first cases, and ** Special 
Confession" in the last. It is with this last that I 
have most to do, as it is this '* Special Confession" 
that is made the subject of these vehement dispu- 
tations. 

The direction in the Oj£ce for the Visitation of 
the Sick, is not, however, the only reference to 
special confession to be found in the Prayer-book. 
In the Exhortation to be read when notice is given 
of the Communion, they who cannot quiet their own 
consciences by other means, are directed to come to 
the priest '^and open their grief," which no un- 
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prejudiced man will doubt to mean the sins whicli 
are the hindrances to their peace of conscience, 
and is settled so to mean by the next words, " that 
— they may receive the benefit of absolution ;" for 
as in all the other instances where absolution is to 
be given, it is to be preceded by confession of sins, 
it would be unreasonable to conclude the contrary 
here ; and the word " grief* will weU bear this 
meaning of " sin," as we find elsewhere we " are 
grieved — with the burden of our sins:" nor do I 
believe that any divine of our Church can be pro- 
duced who would plead for absolution either gene- 
ral or special, without a corresponding confession of 
sin preceding. This passage may therefore be con- 
fidently claimed as a second direction for the use of 
special confession and absolution. 

Still, objections are laid against this ordinance of 
the Church on the score of its being popish, and 
various attempts have been made to account for its 
retention by the Church of England, as that it was 
done to propitiate the Romish element which still 
lingered in our Church after the Reformation was 
far advanced, and the like. Such things may be 
very easy to say, but they are not by any means so 
easy to prove, nor will it either do away with the 
&ct that the English Church has constantly, not 
only at the time of, but ever since the Reformation, 
given her sanction to this practice under certain cir- 
cumstances, or explain the equally undeniable fact 
that her greatest and most orthodox divines have 
uniformly in their private writings, wherein they 
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expressed their minds very freely, maintained the 
lawfulness and expediency of this confession. It is 
beyond measure difficult to comprehend how that 
practice which the Church has in her public autho- 
ritative acts always allowed and at fitting times 
recommended, and which her great bishops and 
doctors have defended and highly esteemed, should 
be as utterly repugnant to the spirit and doctrine of 
our Church as these persons pretend. At the very 
least, we have a right to demand a clear and satis- 
factory explanation of this riddle, before we cast in 
our lot with them. We are not likely to have such 
an explanation given to us, for indeed it is impos- 
sible ; but instead of it we hear on all sides a cry of 
* popery,' and the voice of calm reason is likely 
enough to be drowned for a time, until the first 
panic shall have gone off. Nor can it be altogether 
denied, I fear, that this panic of which we so much 
complain has been fostered, and some groimd of 
plausibility given to these suspicions by the asser- 
tions of some members of our Church, who have 
maintained that the only difference between the 
Romish and Anglican doctrine of confession and 
absolution lies in the fact that, while the former 
makes confession compulsory, and obliges all her 
members of a competent age to use it, the latter 
leaves it at liberty whether they wiU use it or not. 
With this single exception, they think the teaching 
of the two Churches to be identical. Very pro- 
bably the popular ideas on the question pretty nearly 
coincide with those of these men, (the ideas I mean, 
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of those among the people who will allow them- 
selves to see that the doctrine is held in some shape 
or other by the Church of England,) and without 
haying, perhaps, any clear knowledge of what the 
Church of Rome does really teach, they conclude 
that there is only one doctrine, and that the Roman, 
be it whatever it may. As for any importance 
attaching to the difference between obligation and 
non-obligation, they laugh at the suggestion, count 
it a mere quibble, a distinction without a difference, 
nothing better than a Jesuitical juggle. 

Now I think that there is a double fault in the 
line of argmnent adopted by the advocates of con- 
fession to whom I have referred. For, first, as a 
matter of fact they are wrong in specifying that one 
particular as the only point of difference between 
ourselves and Rome ; and, secondly, they have not 
taken pains to bring out in its fall force the nature 
of the single point of vaViance which they are con- 
tent to allow. 

Before endeavouring to substantiate the former of 
these two positions, I wish to offer a few remarks on 
the latter, by way of explaining how much is in- 
volved in the concession of this one point, which 
may appear to be far more than is commonly ima- 
gined, and certainly quite enough of itself to put a 
broad line of demarcation between the doctrines of 
the two Churches. 

We may observe, then, in the general, that what- 
ever is by any competent authority enjoined without 
limitation on all subjects of that authority, may be 
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truly and properly said to be compulsory and obli- 
gatory upon them; so even those things which 
pertain merely to the ceremonial and ritual of the 
Church, and the order of divine service, if abso- 
lutely enjoined by the lawful authority of the Church, 
are compulsory, and necessary to be observed. If 
then this practice of special confession were con- 
sidered and enforced as necessary by the Church of 
Rome only as an ordinance or rite which " every 
particular Church hath authority to ordain, change, 
or abolish," as may serve to the use of edifying, 
while the Church of England, likewise considering 
it as an ordinance of an alterable nature, left it free 
to her children to use or omit at will, then it might 
be true that in spite of this necessity imposed by the 
Church of Rome, her doctrine and that of the Church 
of England might be substantially the same. Neces- 
sity of this kind would not of itself be sufficient to 
prove the doctrines dissimilar. It would be a great 
burden, and a grievance hard to be borne and most 
fit to be remedied, but not an antagonism in faith. 
But the '' necessity" held by the Roman Church is 
something &r more than this : it is made a neces- 
sity, not as an act of obedience to the lites and ordi- 
nances of the Church, but as essential to the attain- 
ment of salvation, in an equal degree with holy 
Baptism. '' To those who have fallen after Bap- 
tism," says the catechism of the coimcil of Trent, 
'' the sacrament of penance is as necessary for sal- 
vation as is Baptism to those who have not been 
already regenerated." " As after shipwreck only 
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one hope of saying one's life remains, to seize per- 
chance on some plank from the wreck, so, after the 
loss of baptismal innocence, imless a man cling to 
the plank of penance, without doubt all hope of his 
salvation must be abandoned." The council itself 
teaches in the canons on this subject, " If any one 
shall deny, either that sacramental confession was 
instituted or is necessary to salvation of divine right, 
let him be anathema." Again, '< If any one shall 
say that in the sacrament of penance, it is not of 
divine right necessary unto the remission of sins, 
to confess all and individually the deadly sins, the 
memory of which after due and diligent previous me- 
ditation is held, let him be anathema." lliis is the 
necessity which the Roman Church upholds, and the 
assumed ground for it is contained in the first canon 
on penance of the same coimcil. " If any one shall 
say that in the Catholic Church penance is not truly 
and properly a sacrament, instituted by Christ our 
Lord for reconciling the Mthful imto Qod, as often as 
they fall into sin after Baptism, let him be anathe- 
ma." The necessity is threefold : Ist,^it is necessary 
to salvation to confess sin to a priest: 2nd, it is 
necessary to salvation to confess individually every 
deadly sin that can be called to mind after diligent 
meditation: Srd, it is necessary to salvation that 
this confession be habitual : for it is said to be *' in- 
stituted by Christ our Lord for reconciling the faith- 
ful unto God, as often as they fall into sin after Bap^ 
tismf^ every one of which assertions is sealed and 
confirmed by an anathema. When we say then that 
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in the Church of Rome special confession is com- 
pulsory, we in effect say that, according to her 
teaching, it is necessary to salvation to confess habi- 
tually to a priest every deadly sin (committed after 
Baptism, and not already confessed) so far as we can 
possibly recall them to mind. When we say that 
in the English Church it is not compulsory, and that 
this is the difference between the two Churches, 
we say in effect that she denies this assertion : and 
however lightly we may think and speak of this 
as *' the only difference," the Church of Eome con- 
siders it grave enough to merit a treble anathema. 
The variance is not a question of discipline but of 
faith, irreconcilable, insuperable, and, in their view 
at least, vital. It will be remembered how great an 
outcry was raised, and raised most justly, when the 
Privy Council in effect denied the universal regene- 
ration of all infants in the sacrament of holy Bap- 
tism. Now some of our fellow-churchmen asserted 
that the Church of England was thus made guilty 
of heresy ; and in consequence some few of them 
separated from her as a polluted thing. "Well, this 
Committee of the Privy Council had no more power 
to declare the Church's doctrine with authority than 
I have : their " decision" had no more weight than 
the opinion of an electioneering committee would 
have; but if their voice could have bound the 
Church, or if the Church really held such a^doctrine, 
as they pretended, she would be most truly guilty 
of heresy. But suppose that the whole English 
Church in a national synod lawfully assembled were 
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to declare that the sacrament of holy Baptism was 
not necessary at all, was not obligatory on any, how 
much more heinous a heresy woidd this be ! The 
day that such a decision was made known would be 
the last day of the existence of the Church of Eng- 
land : e^ery one of her members who cared at all for 
his safety would be forced to separate from her at 
once. They who were most aggrieved by the de- 
cision of the Privy Council would not in such a case 
consent to remain in communion with the heretical 
Church, on the plea that they believed Baptism to 
be compulsory on all Christians, and the Church of 
England only denied it, and that this was "the 
only diflference'* between them. One earnest vehe- 
ment eflfort might be made to obtain a repudiation 
of the heresy, falling which they would and must 
leave her. This hypothetical case is precisely anal- 
ogous to the case of compulsory confession which I 
am considering, in the opinion of the Church of 
Rome, for she expressly asserts that " penance" is 
as necessary to those who sin after Baptism, as Bap- 
tism to the unbaptized. She must account it as 
grave a heresy to deny the necessity of the one as 
of the other. The amount of the difference between 
us conceded necessarily by all who allow that in the 
English Church special confession is not, as in the 
Boman, compulsory, is very great, and its magnitude 
ought to be neither ignored nor understated. 

But this is not the only point in which we are at 
issue with Rome on the doctrine of this ordinance. 
To pass over the very obvious one that the coimcil 
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of Trent dog;maticallj asserts it to be "a true and 
proper sacrament," and does not fail to add the 
sanction of an anathema ; and the Church of Eng- 
land, with the exception of the anathema, as dog- 
matically affirms the contrary, I will mention two 
great points, alluded to by the Bishop of Exeter in 
his celebrated letter to the Dean. The chief of these 
two is thus stated by him : " The Church of Home 
teaches, and the council of Trent confirms the 
dogma with an anathema, that the effect of sacra- 
mental absolution is to render tnte contrition on the 
part of the penitent imnecessary in t)rder to his re- 
ceiving remission of sin. True contrition implies a 
love of God, and hatred of sin itself, and so the 
theology of Rome admits : but then it adds that a 
very inferior species of contrition, called attrition, 
will do, if it be joined with the absolution of the 
priest. The dread of future punishment, in other 
words the fear of the devil, instead of the love of 
God, if there be no purpose of sinning again — as 
that fear is an impulse of the Holy Spirit, thougli 
admitted to be very imperfect in itself — is yet made 
by sacramental absolution sufficient for — -I wiU not 
say the penitent's but — the sinner's justification." 
Now it needs no words to prove that such a dogma 
as this finds no place in the teaching of the English 
Church, which continually asserts that we must 
have a sincere, true, hearty repentance, if we would 
find forgiveness : fear of punishment is used indeed 
to move us to repentance, but not as in any measure 
supplying its place. 
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Again: the Church of Rome teaches that the 
efficacy of absolution is imperfect, in that, although 
the punishment of eternal death is fully removed by 
the remission of the sins confessed, still a minor kind 
of punishment remains to be undergone, which abso- 
lution cannot remove, but must be fully endured by 
the sinner. That this is in the strictest sense of 
the word a satisfaction to the justice of God, and, 
until it be paid to the uttermost, *' the entrance to 
the kingdom of heaven cannot be laid open." This 
portion of the pimishment due to sin is under no 
circumstances remitted, but it must be discharged 
in purgatory, or worked out by penances on earth. 
This also is included in the Romish doctrine of the 
sacrament of penance, and as this punishment is 
measured by the gravity of each sin, a minute con- 
fession of every offence is rendered needful, not only 
to obtain absolution from the eternal penalty, but 
that a fitting portion of penance and satisfaction may 
be allotted to the sinner. So closely is this doctrine 
woven up with that of confession and absolution, 
that it is impossible to consider them apart one from 
the other ; they are not two doctrines, but two parts 
of one doctrine. And as purgatorial torments are 
but the surplus of these penances stiU due at the 
time of death, the doctrine of purgatory becomes a 
part of the doctrine of penance, and is inseparable 
from it. It is proof enough that the Romish and 
Anglican doctrines of confession and absolution are 
vastly at variance, to say that the English Church 
knows nothing of such extorted satisfaction to the 
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severe justice of God, and repudiates utterly the 
Homish doctrine of purgatory : and thus the former 
breach on the head of necessity is still Airther 
widened by the anathemas whereby the Church of 
Rome enforces these other dogmata. 

Admitting then (as of necessity must be admitted 
from the testimony of the Book of Common Prayer, 
and the 11 3th canon of 1603, which enjoins that no 
priest shall presume to reveal any crime with which 
he may have become acquainted in private confes- 
sion) that the Church of England does hold and 
teach some doctrine of special confession and abso- 
lution, no one need be deterred from accepting it by 
any fear of finding it identical with the doctrine of 
Rome. Then we are immediately met by the ques- 
tion, with which as English Churchmen we are 
most concerned, '' If our doctrine be not the same 
as the Romish, what is it P What does our Church 
teach and propound to us as her doctrine P" It is 
to this question that I will now endeavour to find 
an answer, or rather I will endeavour to elicit the 
answer given by the Church in the Book of Common 
Prayer. 

The first thing to settle is the efficacy of absolu- 
tion, because this is the principal end of all confes- 
sion of sin. " The Scripture moveth us in sundry 
places to acknowledge and confess our manifold sins 
and wickedness, to the end that we may obtain for- 
giveness of the same." Is absolution, then, an 
authoritative declaration and assurance of forgive- 
ness ? or is it a channel through which remission is 
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truly and properly conveyed from God to the souls 
of men P Notoriously the Church of Rome teaches 
the latter doctrine — ^the Church of England, I think, 
the former. I will give this in the words of Hooker. 
" What is then the force of absolution ? What is it 
which the act of absolution worketh in a sinM man p 
Doth it by any operation derived from itself alter 
the state of the soul P Doth it really take away sin, 
or but ascertain us of God's most gracious and mer- 
ciful pardon ? The latter of which two is our asser- 
tion, the former theirs (the Komanists)." If this be 
so, this may be added to the points of difference 
above enumerated, but I prefer treating of it sepa- 
rately, as the opinions of some of our divines, who 
were far enough removed from Rome, have been de- 
livered on the contrary side. I write therefore in 
full submission and obedience to the judgment of 
the Church in synod, should it please God that she 
ever expressly declare her mind on this doctrine, 
and meanwhile, in the absence of any such decision, 
offer the following reasons for holding my present 
opinion. 

First, were absolution pronounced by God's priests 
effectual to alter the sentence in heaven from con- 
demnation to justification, it would apparently follow 
that all Christians would be bound to the use of it. 
For Christ has not ordained in His Church anything 
superfluous, and the obligation of the ordinance is 
regulated by, and commensurate with, the preva- 
lence of the need which it is designed to meet. It 
is this that gives the paramount importance to the 



16 Confession and Absolution, 

most necessary of the Christian duties. All have 
need of repentance, because all have sinned ; all 
have need of prayer, because all have wants which 
God alone can supply; all have need of Baptism, 
because all are by nature children of wrath. The 
need is in each case common to all, all therefore are 
bound to use the remedy appointed by God to meet 
it; and none can claim exemption from the duty 
who cannot shew also a freedom from that which 
gave occasion for it. Thus, if ministerial absolu- 
tion be appointed by Christ as a means of obtain- 
ing from Himself pardon of sins, and this ordinance 
be not superfluous, all who are sinners will be bound 
to seek for God's pardon through this ordinance, 
because it was expressly for their sakes that it was 
ordained; and it is impossible that it should be 
ordained for them expressly, and yet that no obliga- 
tion should lie on them to avail themselves of it. 
The only valid plea for exemption would be to shew 
that it does not apply to their case, that they do not 
belong to that class for whose benefit it was insti- 
tuted ; i. e. that they are without sin, and so have 
no need of remission. But if it be said that it was 
not ordained for all sinners, but for some only ; then 
how is it that we have no hint of this given in Holy 
Scripture ? How is it that we have no guidance in 
the task of determining who are and who are not 
.the proper subjects of it ? Also, what right have 
we to admit all who desire it, without knowing 
whether the rite belongs to them or not ? If it be 
not ordained for them, they can hardly shew any 
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good reason why they should be admitted to it, or 
partake of its benefits, or indeed give us sufficient 
proof that it would be efficacious to them if they 
were admitted. Moreover, on this hypothesis, it is 
obligatory, a fortiori^ on all those for whom spe- 
cially and as it were individually it was instituted ; 
and if this be so, the English Church must run 
counter to the intention of Christ by renderii^ it 
obligatory on no one of her children, nor have we 
any known and recognised means of determining 
who ought to be obliged to it, and who ought not. 
We have no hint given us whether the obligation is 
to be determined by the commission of certain sins, 
or if so, of what sins ; or whether it is applicable to 
certain individuals or classes of men, irrespective 
of the sins which they may have committed ; and 
if so, to what individuals or classes. The diffi- 
culties into which this theory would inevitably lead 
us are too numerous to be mentioned, and, I fear, 
incapable of any satisfactory solution ; therefore it 
may be dismissed without further notice, and we 
axe brought round again to the former position that 
the ordinance was instituted for all members of the 
Church of Christ, so fex as they are fit subjects 
for its exercise : if its end therefore be to convey 
remission of sins, all members of the Church who 
have sinned after Baptism would fall under its pro- 
visions and be bound to its use. It will never do 
to argue that it reaUy conveys remission, and yet 
that no one is obliged to seek for pardon through it, 
that if any please to try it, it shall have that blessed 
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effect, but that no commandment or intention of 
God is violated or crossed by its refusal. This 
would be to give man in effect the choice of the 
way in which his sins shall be remitted, and so he 
attain to saltation, which is contrary to the whole 
economy of the Gospel and without a parallel in the 
revelation of God. It is not to be supposed that 
Qod would institute a channel for conveying to man 
the greatest blessings of which he is capable, and 
yet lay so little stress on it, and, so to speak, set so 
light by it, a9 to leave it entirely to the pleasure 
and at the option of men whether it should ever be 
used or not. And who would imdergo the pain of 
confessing, perhaps, most hidden and shameful sins, 
for the purpose of receiving pardon, which he is 
by no means bound to seek in that way, and may 
attain in another? If it be said in reply that 
he would do it, because though otherwise he might 
obtain pardon from God he never would be assured 
of it, never be able to know it certainly, without this 
confession to the priest, the whole point at issue is 
conceded, for this makes not remission^ but comfort 
and assurance of remission the end of confession 
and the effect of absolution, which they strenu* 
ously deny ; the practical value and benefit of the 
ordinance would be complete without the conveyance 
of pardon, which would be more than was needed 
to meet the ends of the institution. The Church of 
Home seems, therefore, to define with perfect con- 
sistency that, since the sacrament of penance was 
divinely instituted for the remission of post-bap- 
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tismal sin, it is therefore obligatory on all by divine 
right ; just as Baptism being ordained by God for 
the first remission of sin and regeneration, is there- 
fore obligatory on all by divme right. There ap- 
pears to be an inconsistency in teaching that it 
is ordained by Christ to impart remission of sin, 
and at the same time that it is not obligatory on 
any. Granting the premises, the Tridentine conclu- 
sion appears the only consistent and logical one : un- 
less we account the ordinance superfluous, which it 
would be impiety to say of any institution of Christ. 

And yet it seems to me, 2nd, that such an effi- 
cacy in ministerial absolution would be a super- 
fluity, which is a strong argument against this view. 
Of course were it certain that Christ has lodged 
this justificatory foxce in absolution, this objection 
would be ipso facto void, but while it is a qtuBsiio 
vexata, it may be fleiirly admitted to enquiry, and if 
a probable objection its force must be allowed ; for 
if it be true that nothing of God's appointment is 
superfluous, it is no less certain that nothing super- 
fluous is ordained of God : prove it His ordinance, 
and it is proved not superfluous; prove it super- 
fluous, and we may assume that God has not or- 
dained it. 

The grounds on which the superfluity of this 
justificatory power in absolution rests, is the pre- 
vious existence of a distinct rite, imdoubtedly or- 
dained of Christ, undoubtedly also of universal obli- 
gation, which includes among many other benefits 



20 Confession and Absolution. 

precisely this very power and efficacy which is 
attributed to absolution: viz. the holy Eucharist, 
in which all faithful receiyers are made partakers of 
the Blood of Christ shed for the remission of sins. 
This ordinance is obligatory on all by divine right, 
and why? Because by the divine appointment it 
is the channel through which priceless blessings, 
necessary for all alike, are conveyed from God to 
man : and consequently with most manifest reason 
as well as with unquestionable authority all men are 
bound to the use of it. And since remission of sins 
in this sacrament is promised by God, it is the duty 
of all to look for and expect this gift in and through 
it, in the strictest and most proper sense of the 
term. Now this being so, what need is there for 
any other rite to convey the same gift of forgive- 
ness? Is it that the eucharistic remission is im- 
perfect and partial ? Some may and do pretend it ; 
but without any groimd of truth, for we are told in 
all simplicity and fulness that the cup is a commu- 
nication of the Blood of Christ ; the application and 
conveyance of the remission being as full as the 
remission itself: the Blood of Christ with all its 
virtues is communicated to us, and as we have no 
forgiveness but through His Blood, and by it for- 
giveness of all our sins, so there can be no fuller 
communication of forgiveness than in that mystery 
wherein His precious Blood is communicated to us, 
and our souls are washed therein. 

Is it then that the reception of this purifying sa- 
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crament is by Christ made opdoiial or of rare occur- 
rence P No one doubts of the obligation on all Chris- 
tians of fitting age to partake of it ; it is necessary to 
salvation, no one is at liberty to abstain from it who 
would liye : he must communicate, or so far as is 
revealed to us, he cannot be saved. And as for the 
frequency of communicating we are not limited in 
the least. Not only once a year as the Roman, or 
three times a year as the English Church enjoins on 
all their members, as though less frequent commu- 
nion than this were in their respective judgments 
incompatible with the preservation of spiritual life ; 
but every month, every week, or every day, accord- 
ing to Apostolic practice, it is lawful for the mem- 
bers of Christ to come to His appointed channel of 
purification, and have their souls again and again 
washed in His most holy Blood. 

Nor is there any need of this other rite by reason 
of the difficulty of meeting with the appointed 
minister of the Eucharist ; for in this respect both 
are on one footing : a priest or bishop is requisite 
for each, without him neither can exist, no inferior 
minister has either power of consecration or com- 
mission to absolve. 

If therefore, in fulness of efficacy and freedom of 
access, the blessed Eucharist is by Christ's ordi- 
nance full and perfect, wanting nothing, there is no 
need of any other ordinance to take part in the same 
office of conveying forgiveness to the souls of the 
baptized, according to the rule of the Apostle, " If 
ihe first had been faultless, then should no place 
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haTe been sought for the second," it would hare 
been superfluous. 

But here the question may occur: how is this 
treated by the Roman Church? It is an inter- 
esting and instructive subject, particularly since in 
that Commimion the remission of absolution is a 
necessary precursor of the reception of the Eucha- 
rist. She teaches that sins must be forgiyen by 
absolution before a man can worthily partake of 
the mysteries. It is difficult to see how either con- 
fusion of teaching or else depreciation of one or 
other absolution can be avoided. 

In the first place, when explaining the article of 
the Greed, I believe in '' the forgiveness of sins," 
we find her giving a manifest indication of the side 
to which her bias leans. It is said that although in 
Baptism all sins whatever are utterly washed away, 
still the infirmity of nature remains, and because 
hardly any one is so watchful as to avoid any sub- 
sequent sin, '' it was necessary that a power of for- 
giving sins, distinct from that of Baptism, should 
exist in the Church," and consequently the sacra- 
ment of penance was instituted by Christ for this 
end : but not the most distant allusion is made to 
the holy Eucharist ; which is the more noticeable, as 
in this place the Romish Church is not professedly 
treating of penance, but explaming an article of the 
Creed, and specially answering the ''Question," 
'* In what manner sins are remitted in the Church." 
The Church of Rome deems the eucharistic re- 
mission too insignificant to be worth notice on such 
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an occasion. Again, when treating of the sacrament 
of penance, she explains why it was ordained and 
placed by Christ among the sacraments, in the 
course of which this reason is given : '* Whereas no 
one can attain to salvation but through Christ, and 
by virtue of His passion, it was agreeable to reason, 
and of very great advantage to us, that a sacrament 
should be . instituted, by the force and efficacy of 
which the Blood of Christ, flowing to us, might 
wash away the sins committed after Baptism;" 
utterly ignoring any such efficacy in the Eucharist. 
But further, she teaches in many places that deadly 
sin cannot be forgiven by any means except through 
the sacrament of penance, by virtue of the absolution 
therein given: which is in set terms to deny any 
such efficacy to the holy Eucharist ; and in accord- 
ance with this dogma she strictly forbids any one to 
come to the altar, however truly contrite he may be, 
unless he have first confessed and received absolution 
from his sins, if it be possible to have access to a 
priest for that purpose. What then, you may ask, 
does the Church of Rome make of our Lord's own 
declaration that the cup in the Eucharist is His 
Blood shed for the remission of sins ? It is not 
possible to deny that the Eucharist is in some sense 
a sacrament of forgiveness ; so we have this goodly 
doctrine presented to us : " That by the Eucharist 
are remitted and pardoned lighter sins, commonly 
called venial, should not be matter for doubt, for 
whatever the soul has lost through the ardour of 
passion, by falling into some slight offence, all this 
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the Eucharist, cancelling these same lesser fiaults, 
repairs. But these things are to be understood of 
those sins of which the mind has no strong percep- 
tion, and in which it has no preyailing delight." 
But even this concession, meagre and almost con- 
temptuous as it is, is qualified abundantly in other 
places ; for though we are told that it is not neces- 
sary to salvation to confess to the priest these yenial 
sins, it is perfectly competent to the penitent so to 
do, and it is said to be *' rightly and profitably" 
done ; in which case of course the force of the ab- 
solution reaches to them also, and there is no place, 
not even the smallest and most contracted, left for 
the operation of the eucharistic remission. Add to 
which we are told that these venial sins " may be 
expiated by mamf other remedies" than confession 
and absolution. By all which we find that the 
eucharistic remission is entirely evacuated and ren- 
dered needless, in order to make way, as it would 
seem, for the sacrament of penance. But we may 
perhaps go one step further. It is beyond the power 
of himian reason to say whether any peculiar bless- 
ings are confined to each portion of the holy Eucha- 
rist, so that the holy bread should be the channel of 
some, and the holy cup of other, exclusively : (it is 
not by any means impossible that it should be so, 
for none, for example, would teach that Confirmation 
is a channel of remission of sins, because grace is 
conferred and confirmed therein :) but however this 
may be, we may safely assert on the strength of our 
Ijord's own words, that there is an especial connec- 
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tion between the cup of blessing and the remission 
of sins ; and since we have seen the miserable shal- 
lowness of the Romish teaching as to this remission, 
it need not be a great marvel to us that she should 
teach also, that, " as appertaining to the fruit thereof, 
they, who receive one species alone, are not de- 
frauded of any grace necessary to salvation." They 
have nullified, and in effect denied the especial grace 
of the cup, so that it is not wonderful that they 
should make it a small matter to withdraw it alto- 
gether. For indeed, all the reasons assigned by the 
council of Trent in favour of this evil practice, are, 
with the exception of the grand one that it tends to 
confirm the dogma of transubstantiation, so extreme- 
ly frivolous and positively childish, that it is hard 
to believe them to have been put forth in earnest. 
The effect of the whole is that it charges Christ 
with having ordained what was unnecessary, because 
it interferes with their erroneous dogmatizing on the 
manner of the Eeal Presence. But (to let pass the 
question of transubstantiation) so far as this abuse 
of denying the cup to the laity affects the subject 
we are discussing, it appears, to say the least, to fit 
in with such singular convenience with their doc- 
trine of true remission through priestly absolution, 
that it naturally occurs to the mind while treating of 
it, and can hardly be left entirely imnoticed. Not 
will it be any excuse to plead that the Church of 
Rome does not adduce the efficacy of absolution as a 
reason for her statement that no necessary grace is 
lost by withholding the cup, because, as she teaches 
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that that grace is not conyeyed by the oup, no diffi- 
culty exists to be got over. No one could object 
to her that the loss of the cup involved the loss of 
remission of sins, because she suffers none to be- 
lieve that such efficacy for remission is to be found 
therein. 

Nor, finally, will it get rid of the difficulty to say 
that she does teach a plenary and real remission 
through the holy Eucharist, in that she asserts it to 
be a true, proper, and propitiatory sacrifice for sin. 
For as she teaches that the sacrifice of Christ offered 
on the cross was a true, proper, and propitiatory 
sacrifice for the sins of the whole world, and yet 
that it must be applied to the souls of men indi- 
vidually, before it can avail for their salvation in 
particular, so it will follow that since the sacrifice 
of the mass is, according to her dictum, not an ap^ 
plication, but a renewal of that sacrifice, it also 
must be individually applied before it can be indi- 
vidually available. The council of Trent says, " We 
therefore confess that the sacrifice of the mass is, 
and ought to be considered one and the same sacri- 
fice with that of the cross, for the victim is one and 
the same, namely Christ our Lord, who offered Him- 
self once only a bloody sacrifice on the altar of the 
cross. The bloody and unbloody victim are not 
two, but one victim only, whose sacrifice is daily 
renewed in the Eucharist." As a propitiatory sacri- 
fice, ;then, they make it identical with that of the 
cross, and, though of equal general and universal 
efficacy with it, it needs equally with it individual 
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and particular application to make it individually 
available. Now it is as a sacrament that it is thus 
applied, so &r as it is appUed, and as a sacrament it 
conveys, as we have seen, no real remission of sins. 
How this '' renewed sacrifice of Christ" is to be in- 
dividually applied for the pardon of sins the council 
hints not at all obscurely, saying, *' The Lord, ap- 
peased by the oblation thereof, and grantvng the 
grace and gift of jpenitenee, forgives even heinous 
crimes and sins:*' but in their notion of ''peni- 
tence," the sacrament of penance bears no second- 
ary part. 

Thus, then, we see how the Church of Rome deals 
with the difficulty of making a true and proper 
remission of sins in the holy Commimion, follow 
another remission equally true and proper, received 
through priestly absolution : viz. by annulling the 
former, almost entirely in theory, and leaving no- 
thing but the merest shadow of it in practice. By 
carrying out consistently her doctrine of a real, 
efficacious absolution in the sacrament of penance, 
she has ended in excluding the doctrine of eucha- 
ristic remission, and paved the way for the denial of 
the consecrated cup altogether. She is seldom de- 
terred from carrying out to the utmost a favourite 
dogma by any fear of probable consequences; in 
this case, if I mistake not, the boldness with which 
she has followed out her plan may serve not so 
much to encourage us to rely upon her orthodoxy 
and resolute defence of the oAe faith, as to warn us 
away from her paths by shewing us to what they 
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lead. This tendency to depreciate the eucliaristic 
remission, and to approximate more or less to a 
belief in the necessity of confession and absolution, 
may be discovered perhaps in some writers of our 
own Communion, who hold strongly the view of 
a true, proper remission of sins, conveyed by minis- 
terial absolution. 

There is, however, one passage of Holy Scripture 
which is so often and confidently appealed to in 
support of this efficacy of absolution, both by the 
Bomanists and those of our own Communion who 
in this particular agree with them, that it will be 
necessary to examine it more at length. It is 
St. John XX. 21 — 23 : "Then said Jesus to them 
again. As My Father hath sent Me, even so send I 
you. And when He had said this. He breathed on 
them, and saith imto them. Receive ye the Holy 
Q-host: whose soever sins ye remit, they are re- 
mitted unto them ; and whose soever sins ye retain, 
they are retained." On this passage the council of 
Trent has founded this canon : " If any one shall 
say that those words of the Lord the Saviour, ' Ee- 
ceive ye the Holy Ghost,' &c., are not to be under- 
stood of the power of remitting and retaining sins 
in the sacrament of penance, as the Catholic Church 
has always from the beginning understood them, 
but wrest them, contrary to the institution of this 
sacrament, to the power of preaching the Gospel, 
let him be anathema." To this power alone the 
Boman Church confines the grant in the text, and 
some of our own Church seem to follow her. But 
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I think this will hardly agree with, the general tenor 
of the passage, or with the interpretation of the 
Church from the beginning, to which I gladly sub- 
mit myself to which side soever it may lean. But 
we must bear one thing in mind; it will not 
be enough to prove, however imanswerably, that 
these words refer to the power of absolution, (for 
of this I make no doubt whatever,) imless it can 
also be established that their force and application 
end there. If they apply to absolution only, then 
it must be allowed to have the full efficacy which 
the words in the text imply ; but if not, then it will 
not of necessity be true, for their full force may 
belong to some other means of grace, and their 
application to absolution may be, though of course 
trtte, yet modified. Every exercise of power is not 
necessarily its exercise in all its fulness, nor every 
act in virtue of a commission a wielding of that 
commission to the uttermost. 

I think, then, that the general tenor of the passage 
is inconsistent with the idea that it relates solely to 
absolution. For it is agreed on all hands that the 
words immediately preceding, viz. " As My Father 
hath sent Me, even so send I you," have reference to 
the whole of the apostolic commission ; and there- 
fore it seems most reasonable to consider the subse- 
quent act of breathing upon the Apostles, and the 
words attending that act, to bear as wide an im- 
port, to be, that is, the grant of the power and the 
promise to ratify whatever they should do by that 
power according to the intention and in virtue of 
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their commission. It is an abrupt oad harsh con- 
struction to extend the former words to the whole 
commission, and suddenly contract the latter, al- 
though immediately following and manifestly con- 
nected with them, to one only branch of it. Nor is 
there anything unfitting in including the whole of 
the ministry of the Church under the one head of 
remission of sin; for the remission of sin is the 
reconciling of man to God, as St. Paul says in 
2 Cor. V. 19, " God was in Christ, reconciling the 
world unto Himself, not imputing their trespasses 
unto them :" whence " the ministry of reconcili- 
ation" may properly be called the ministry of re- 
mission of sin. '' All things," saith St. Paul, '' are 
of God, who hath reconciled us to Himself by 
Jesus Christ, and hath given to us the ministry of 
reconciliation." Jesus Christ alone has made an 
atonement for the whole world, but the ministry or 
administration of this reconciliation has been com- 
mitted to His ministers, as the ordinary channels 
through which the atonement made by Christ should 
become available to individuals. Whatever tends 
to bring about the reconciliation of men to God, 
tends in just the same proportion to the remission 
of sins, and is a true part and portion of this 
ministry. These words then, '' Receive ye the 
Holy Ghost," &c., are, I conceive, the gift of power 
to execute, and the authority of God to ratify, the 
whole of the ministry of reconciliation as comprised 
in its several parts, and comprehend whatever is 
truly and properly a part of the ministerial office. 
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All ramifications of the exercise of this ministry 
may perhaps be reduced under some one of the 
three following heads. I. Preparing men's hearts 
for the reception of divine grace. II. Bringing 
them into and maintaining them in the fiiyour of 
God, by applying to them those channels of remis* 
sion and grace which He has ordained. III. Test- 
ing and judging of their continuance in this state, 
and admitting them to or removing them from the 
channels of grace, according as those qualifications 
or conditions which God requires as necessary, shall 
be found existing in them or the contrary. The 
first of these will include preaching and exhortation, 
both public and private ; the second, the adminis- 
tration of the sacraments; the third, absolution 
and ecclesiastical discipline in general. The min- 
istry of prayer and intercession, which has for its 
object the procuring God's &vour and forgive- 
ness, is, in greater or less degree, common to them 
all. Authority and power for all these acts, are, I 
imagine, ^included in the purport of these words, 
"Receive ye the Holy Ghost," &c. Many pas- 
sages might be adduced from the old holy others 
in proof that these words are not to be confined to 
the power of absolution. Take, for example, the 
following passage from St. Cyprian, ep. 75. Ad 
Magnum : " For since in Baptism the sins of each 
one are remitted to him, the Lord in His Gospel 
proves and declares that through them only who 
have the Holy Spirit can sins be remitted. For 
after His resurrection, sending forth His disciples, 
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He speaks to them, and saith, * As My Father hath 
sent Me, even so send I you.' And when He had 
said this, He breathed on them, and saith imto them, 
* Receive ye the Holy Ghost : whose soever sins ye 
remit, they are remitted unto them ; and whose so- 
ever sins ye retain, they are retained.' In which 
place He shews that he only who hath the Holy 
Ghost can baptize and give remission of sins." The 
same text, and also those words, "Whatsoever ye 
shall bind on earth shall be boimd in heaven," &c., 
are quoted by Firmilian also for the same purpose, 
viz., to shew that they who are out of the Church, 
and so have not the Holy Ghost, cannot remit sins 
by Baptism. The argument, whether good or bad, is 
nothing to us in this enquiry; the application of 
these words to the power of baptizing is all that is 
material. St. Cyprian, in another epistle, has these 
words: ''It is manifest both where and through 
whom that remission of sins may be given, which 
is given in Baptism. For to Peter, first, the Lord 
gave the power, that that should be loosed in heaven 
which he loosed on earth. And also after His re- 
surrection He said to His Apostles, ' As My Father 
hath sent Me, even so send I you.* And when He 
had said this. He breathed on them, and saith unto 
them, ' Receive the Holy Ghost,' &c. Whence we 
understand that none may baptize and give remis- 
sion of sins in the Church except those who are 
established as rulers by the evangelical law and 
ordinance of the Lord, but without the Church 
nothing can be either bound or loosed, as there is 
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no one there who can either bind or loose any- 
thing." 

St Cyril of Alexandria, expounding these same 
words of our Lord, applies them expressly to Bap- 
tism. " Spiritual men," says he, " remit or retain 
sins, as I conceive, two ways. For either they call 
those to Baptism who are worthy of it, or else they 
forbid and repel those from the divine ^gift who are 
unworthy of it This is one way of remitting or 
retaining sins, &c.'* 

St. Ambrose also, ** Why do ye baptize if sins 
may not be remitted through the ministry of a man ? 
What does it matter, whether through penance or 
the laver priests assert this power given to them ?" 

St. Cyril of Alexandria says that this commission 
and power to forgive sins relate also to the Eucha- 
rist; for after mentioning the one way, viz., Bap- 
tism, as quoted above, he proceeds, " The other way 
is when they correct and pimish the children of the 
Church offending, and pardon them again upon their 
repentance. Now because the ministers of Christ 
are in a great measure the proper judges of men's 
qualifications, both for Baptism and the Eucharist, 
therefore a great power and authority was allowed 
them in both these cases to examine into men's be- 
haviour and fiiith, and to judge who were fit and 
who were not fit for the reception of them ; and ac- 
cordingly to minister or not to minister to them 
those mysteries which were the means of conveying 
remission of sins to the worthy receiver." This 
" other way" seems then to be the correction and 

D 
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punisliing sinners by restraining them from the 
Eucharist, which is retaining sin ; and the pardon- 
ing them on their repentance, by^admitting them to 
it again, which is remitting or loosing. The sum 
is, that the two ways of remitting sins are adminis- 
tering the two Sacraments to the worthy, and the 
two ways of retaining sins are the refusing of them 
to the imworthy. 

St. Jerome, in his commentary on Isaiah, extends 
this power to the authority given to Christ's minis- 
ters to preach and exhort the people. " Every one," 
he says, " is bound in the cords of his own sins ; 
which cords and bonds the Apostles also have power 
to loose, following the example of their Master, who 
said to them, ' Whatsoever ye shall loose on earth 
shall be loosed in heaven.' But the Apostles loose 
them by the Word of God, and testimonies of the 
Scriptures, and. exhortation unto virtue." 

St. Ambrose says, " Sins are remitted by the 
Word of God, of which the Levite is the interpreter, 
and a kind of executor, therefore the Levite is the 
minister of remission." 

Not to multiply quotations : " I only add further," 
writes Bingham, " the testimony of St. Ambrose, 
who says, the priests execute that commission which 
is given by Christ, St. John xx. 23, for remitting of 
sins, as intercessors by their prayers. They make 
request, but God bestows the gift; the service is 
human, but the bounty of forgiveness is from the 
power above." 

These quotations will suffice to shew that the 
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power to forgive sins here granted was not limited 
to the power of absolution, which is, as I said, all I 
contend for. But as it will not be pretended that 
all these various ministrations of Baptism, the Eu- 
charist, preaching, &c., were equally and in the same 
way efficacious instruments of remission; and as 
there is nothing which singles out the particular 
ministry of absolution as endued with the highest 
force in this respect, it must be granted that the 
properly justificatory force of absolution cannot be 
proved from this text, nor, consequently, from those 
words in the Ordinal which are but a citing of it. 

But here we are met with another objection. 
The form of absolution, it is said, in the office for 
the Visitation of the Sick, is too plain to be evaded. 
" Our Lord Jesus Christ, who hath left power to 
His Church to absolve all sinners who truly repent 
and believe in Him, of His great mercy forgive thee 
thine offences: and by His authority committed 
unto me I absolve thee from all thy sins, in the 
name of the Father, and of the Son, and of the Holy 
Ghost. Amen." But this form only proves that 
the priest is at that time exercising the power of 
absolution given him by Christ, whatever that power 
may he ; for this is not defined here, we are only 
told that Christ left to the Church power to ab- 
solve, that the priest accordingly absolves the peni- 
tent before him, and claims Christ's authority for 
the act. Should the power exercised be defined 
elsewhere in a manner opposed to this view of ab- 
solution, this formula cannot be said to change the 
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nature of the power, however strongly it may be 
worded. It would probably express the most forcible 
possible exercise of it, but could not carry its efficacy 
so high as to change its very essence. The Church 
of Borne admits in words, though not with peculiar 
consistency, that this form need not in every case be 
supposed to convey remission even to the worthy 
penitent, for " This form the priest pronounces with 
no less truth of that man also, who, by virtue of a 
most ardent contrition, accompanied however with a 
desire of confession, has already obtained from God 
the pardon of his sins." On the Romish principle 
of these words actually conveying forgiveness, this 
" no less truth" may seem rather paradoxical, for in 
this case the utmost that they could effect would be 
to assure the penitent that his sins had already been 
pardoned. This is not my business, however ; the 
admission is enough that this form may truly be 
used with reference to sins which have been previ- 
ously pardoned ; in other words, they may be truly 
used as a declaration, as well as a channel of pardon. 
This formula, then, will not prove the pretended 
efficacy of absolution. 

Bishop Sparrow sa3n9 that the Church has not 
three absolutions, but three forms of one absolution : 
that is to say, the essential character of all three is 
the same. If one therefore be a proper channel of 
remission, all are so, because there are no degrees in 
that act ; a sin must be either forgiven or unforgiven 
simply. God*s intention of forgiving is not a proper 
present pardon, just as His purpose that any in&nt 
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should be baptized at a certain time would not change 
it from a child of wrath to a child of grace until the 
reception of the sacrament of regeneration. If one 
absolution be a channel of remission, all are. In like 
manner, if one be a declaration of forgiveness^ all 
are, for the difference between conveyance and de- 
claration is one not of degree but of nature ; and 
the nature of all, according to Bishop Sparrow, is 
one and the same. But still it is quite possible that 
of several declarations some should be more express 
than others, some more general in their terms, some 
more particular, some addressed to individuals, some 
to many persons together, but in all cases a declara- 
tion only of pardon, an authoritative assurance of 
forgiveness, varied only according to the circum- 
stauces of various times and occasions, all well cal- 
culated, moreover, to accomplish their endi viz., the 
comfort and assurance of the repenting sinner. 

Now I think that the Church of England teaches 
that this is the nature of absolution in distinction 
from the teaching of Rome, that it conveys an actual 
and proper forgiveness. These are her words : " Al- 
mighty God, the Father of our Lord Jesus Christ, 
who desireth not the death of a sinner, but rather 
that he may turn from his wickedness and live, and 
hath given power and commandment to His ministers 
to declare and pronoimce to His people, being peni- 
tent, the absolution and remission of their sins, &c." 
The power and commandment given them is (not by 
word of mouth to remit actually and indeed, but) " to 
declare and pronounce" remission. Now that this is 
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not the same thing as to remit actually and properly 
is, I think, clear, and so the Church of Rome per- 
ceives, for we find this canon enacted by her : " If 
any one shall say, that the sacramental absolution of 
the priest is not a judicial act, but a bare ministry 
of pronouncing and declaring sins to be remitted unto 
him who confesses, let him be anathema." There is 
no mistaking the meaning of this ; it asserts a broad 
distinction between declaring and pronouncing re- 
mission of sins, and by a judicial act absolving and 
remitting them ; the latter of these the Church of 
Rome unquestionably claims for herself, while the 
Church of England defines the power of absolution 
to be the former, nor is any other definition else- 
where given by her which either annuls or gives a 
new direction to the force of this one. Every minis- 
terial absolution, therefore, according to her teach- 
ing, is in its nature a " declaring and pronouncing 
to the penitent the absolution and remission of sins," 
and in this sense we must understand her to employ 
the term wherever we find it used in reference to 
the putting away of our sins from God's sight and 
remembrance. In the matter of ecclesiastical cen- 
sm*es her power is truly absolute and judicial, as 
Hooker has well shewn : the Church has full power 
to remit in a perfect and plenary way all pimish- 
ments laid by herself on her children ; and as she 
has power to reject offenders firom the means of 
grace and especially firom .the Holy Eucharist, she 
can in this way bind them up in their sins, because 
it is through the means of grace that God ordinarily 
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works in the souls of men, and to debar them from 
these is to shut them out from the ordinary means 
of attaining to salvation, and if this be done justly 
and for good cause, God will ratify it in heaven, by 
not supplying them extraordinarily with those things 
which they have deserved to lose, and from the usual 
channels of which they have been rightly excluded : 
in like manner, on their repentance, of which the 
Church is the judge, she admits them again to these 
saving ordinances through which they may receive 
grace and the remission of their sins, and thus looses 
them, and opens before them the way to heaven, in 
which act, beyond all doubt, she has the sanction of 
God and His ratification. And in this manner, as 
Jeremy Taylor says, she looses men from their sins 
by absolution before the holy Eucharist, even by 
admitting them to the ordained channels of grace 
and forgiveness. In the sense of removing eccle- 
siastical censures, suspension, excommunication, and 
the like, the Church bestows a proper absolution: 
but with respect to the future and eternal penalties 
of sin, declaratively, as declaring and pronouncing 
to the penitent what God has either promised to do 
or has actually done already ; for as I said before, 
both of these are declarations of forgiveness, the 
one as declaring that God will accept and forgive, 
and accordingly admitting to the channel of forgive- 
ness, as Taylor says : the other, as Hooker teaches, 
as declaring that the grant of forgiveness has already 
gone forth from God. These two kinds of absolution, 
together with the general declaration that God " par- 
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doneth and absolveth all them that truly repent, and 
unfeignedly believe His Holy Gospel," will, I think, 
include every kind of absolution which can be found 
supported by tiie authority of the Church of England ; 
in other words, the Church of England acknowledges 
no power of absolution which bears not the nature of 
a declaration of pardon. This will be made clear, 
perhaps, if we consider the several forms of absolu- 
tion contained in the book of Common Prayer, taking 
as the ground of all the definition of absolving power 
contained in the Office for Morning and Evening 
Prayer, viz., that it is a power to declare and pro- 
nounce remission to the penitent, which is carefully, 
justly, and with sagacious perception of its import- 
ance, distinguished by the coimcil of Trent from 
the "judicial act" of plenary and proper remission 
claimed for the Roman Church. 

We find in the Prayer-Book three forms of ab- 
solution. And here the question at once su^ests 
itself, Why three forms? and again. Why so dis- 
tributed ? Would not one form have been enough, 
or might they not change places without any damage 
to their appropriateness ? Now if we suppose that 
each one of these three formulaD really conveys that 
remission which it declares, then one would have 
sufficed, for nothing more would be requisite in any 
case than to receive from God the cancelling of our 
sins : and in like manner one would have served as 
well as another in every position. There woidd 
have been no need to multiply or to arrange forms 
of absolution, if these were all of equal virtue and 
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fitness ; it would be but lost labour : all after the 
first would have been more than needed. But re- 
gard them all as declarations of forgiveness, and the 
whole difficulty vanishes. The character of no two 
of them wOl be found exactly alike, although the 
variation is one of degree and not of kind ; and they 
will appear to be placed in their respective positions 
neither unadvisedly nor inaptly, but to answer to 
the nature of the preceding confessions with pecu- 
liar beauty and accuracy, having reference also in 
an especial manner to the circumstances imder which 
they are appointed to be used. 

The first absolution occurs in the daily Morning 
and Evening Prayer, and commences with a brief 
but sufficiently accurate definition of the power it- 
self. '' Almighty God, the Father of our Lord Jesus 
Christ, who desireth not the death of a sinner, but 
rather that he may turn firom his wickedness, and 
live; and hath given power and commandment to 
His ministers to declare and pronounce to His 
people, being penitent, the absolution and remission 
of their sins : He pardoneth and absolveth all them 
that truly repent, and imfeignedly believe His holy 
GK)8pel, &c." Now undoubtedly, at first sight, this 
appears to be not only a mere declaration of forgive- 
ness, but one, too, couched in the most general 
terms. And a closer examination rather confirms 
than weakens this belief. For it is observable that 
it is not said, '* He pardoneth all you that truly 
repent," but in wide terms "all them," whoever 
and wherever they may be: not all here present 
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who now repent, but all men in any place who do 
at any time repent. It is in fact a declaration made 
at God's command, and with His authority, that 
His "nature and property is ever to have mercy 
and to forgive" those who truly repent and im- 
feignedly believe: and the universal extension of 
this declaration of absolution is manifested by the 
change of person immediately following ; " He par- 
doneth and absolveth all them that truly repent-^ 
wherefore let us beseech Him to grant us true re- 
pentance, &c." The proclamation that God desires 
the salvation of the wicked, and pardons the peni- 
tent, is followed by a prayer that we, then and there 
present, may repent, and so be of the number of 
those whom He will accept. I confess that I can- 
not see (notwithstanding the weight of the names 
who support the view of a proper and judicial re- 
mission conveyed by this absolution) that its decla- 
rations are in any way limited to the people then 
assembled, and consequently, if it be a form actually 
and effectually conveying pardon, it would, I think, 
convey it not only to the penitent believers in that 
congregation, but to " aU them" also " that" (being 
members of Christ in His Church) " truly repent," 
throughout the whole world ; which would prove fiir 
too much for even the warmest advocates of this 
view, and out-Eomanize Rome in its assumption 
of power. 

On referring to the " General Confession" pre- 
ceding this absolution, we find it couched in words 
nearly as wide and comprehensive as the declaration 
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of forgiveness. After confessing that "we have 
erred and strayed like lost sheep," that " there is no 
health in us :" after praying, " Thou, O Lord, have 
mercy upon us, miserable offenders :" the terms sud- 
denly become more broad and general, " Spare 
Thou them, O Lord, which confess their faults. 
Restore Thou them that are penitent ; according to 
Thy promises declared unto mankind in Christ 
Jesu our Lord :" and then again entreating, " And 
grant, O most merciftil Father, for His sake, that 
we may hereafter live a godly, righteous, and sober 
life." This change of person seems intentional and 
significant, as though the General Confession were 
made not only in oui* own behalf, but in a measiire 
in the name and in behalf of the whole Church, of 
all that confess their faults and are penitent, as well 
as of ourselves ; and therefore we plead His pro- 
mises not as declared to ourselves only, but "imto" 
all "mankind." There is perhaps a special beauty 
in this, that at the commencement of daily Morning 
and Evening Prayer we should be taught to plead 
Christ's merits and God's promises for the forgive- 
ness of not only our own sins, but those of all our 
brethren ever3rwhere who confess them: it is a 
general intercessory confession of sin : and is most 
fitly followed by an equally general declaration of 
pardon to all such, sent to us expressly by God by 
the hand of His priest. In proportion as we have 
been earnest and faithful in praying for ourselves 
and our brethren, will be the comfort of this autho- 
ritative declaration of God's good will and favour to 
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lis and them ; ratified in heaven by Him Who has 
commanded it to be proclaimed on earth. And 
most fitly is it immediately followed by the most 
catholic of aU prayers, the Lord's prayer. Such 
seems to me to be the character of the general Con- 
fession and Absolution at Morning and Evening 
Prayer : the most general and comprehensive of the 
three, not accidentally but designedly. 

The second Absolution is the one found in the 
Eucharistic Office, and runs thus : '' Almighty God, 
our heavenly Father, who of His great mercy hath 
promised forgiveness of sins to all them that with 
hearty repentance and true faith turn unto Him; 
have mercy upon you ; pardon and deliver you from 
all your sins; confirm and strengthen you in all 
goodness ; and bring you to everlasting life, through 
Jesus Christ our Lord." The first part of this 
absolution is, as it were, an epitome of the daily 
absolution: a proclamation that God promises for- 
giveness of sins to all them that truly repent and 
unfeignedly believe : but it does not stop here : on 
the faith of these Divine promises a prayer is added 
for the persons there present ; an invocation of the 
mercy of God for them. This renders this abso- 
lution more personal than the former, which was a 
general declaration of God's promises without any 
particular application of them to individuals. It 
may be reasonably asked, why this absolution is 
more particular in its terms than the former. Per- 
haps there are several reasons. First, the preceding 
confession is more humble, more personal, and would 
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naturally be followed by a form of absolution of cor- 
responding character, more decided, more personally 
addressed to them, and so more comforting. The 
Kubric before the confession, although styling it like 
the other a " General Confession," directs expressly 
that it be made '^ in the name of all those that are 
minded to receive the holy Communion," thus con- 
fining it to them, and in this respect differing from 
the other. Every clause of this confession is made 
in the first person : so special reference is made to 
those same persons in the absolution. Second, as it 
is a thing of exceeding awfulness to be brought near 
to the presence of God, the sense of our own utter 
wretchedness and vileness woidd be forced more 
upon us, and give rise to deeper views of the loath- 
someness of sin, and more earnest desires for remis- 
sion and consolation. Of all times on earth the 
blessed Eucharist finds us most immediately in His 
presence, and hence the humbleness of the con- 
fession prescribed by the Church, hence too the 
more explicit assurances of forgiveness in the ab- 
solution: and surely to any one who has felt the 
depth of the one, the declaration and invocation of 
pardon in the other, will be a most lively comfort. 
For how great a stay to our fiiith must it be to hear 
a minister of God, acting by His command and His 
authority, not only declaring to us the bountiful 
mercy of Gk)d, but also praying that His promises 
may be fulfilled to ourselves ! Must we not believe 
that He who has commanded His priest thus to in- 
tercede for us, will beyond all doubt grant the peti- 
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tion which he offers in the name of Jesus, and in 
reliance on His gracious promises? Certainly it 
would be unbelief and hardness of heart alone which 
could shut up our souls against the heavenly comfort 
of that most blessed assurance. But besides all this, 
in the yery wording of this absolution there seems 
to be a peculiar fitness for the position which it 
occupies. For it is used at the celebration of the 
holy Eucharist, yery shortly before the reception of 
the consecrated elements; after the invitation to 
*' draw near with feith" to the special presence of 
God Himself: at the entrance, that is, of the most 
mystical portion of the service, when the worship- 
pers are waiting with awful reverence for the ap- 
pearance of the Lord God in the midst of them. 
Then it is that the priest invokes the name of the 
Lord for them, that they may receive remission of 
sins, strengthening and confirmation in all goodness, 
and a safe conduct to everlasting life. Now these 
are three of the most blessed effects of receiving the 
Body and Blood of Christ; remission, strengthen- 
ing by His Body, which '* is meat indeed," and a 
preservation to everlasting life, a " raising up at the 
last day." Beautifiilly, then, do the very words of 
the absolution point onward to the act of commu- 
nicating, then close at hand, in which the prayer of 
the priest shall be answered in a measure beyond 
our utmost grasp of thought or imagination, and 
yet as truly, properly, and imdoubtedly, as the bread 
and wine pass the lips of the penitent and adoring 
receivers. I do not say that this form of absolution 
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would be improper at any other time than the cele- 
bration of the mysteries, nor even that it was origi- 
nally compiled with especial reference to that time ; 
but I do believe that there was a striking propriety 
and significance in placing this one, out of the three 
forms authorized by the use of the Church, in the 
position which it now occupies, and there alone. 

The third form of absolution is in the office for 
the Visitation of the Sick, and runs thus : " Our 
Lord Jesus Christ, who hath left power to His 
Church to absolve all sinners who truly repent and 
believe in Him, of His great mercy forgive thee 
thine offences ; and by His authority conmiitted to 
me, I absolve thee from all thy sins, in the name of 
the Father, and of the Son, and of the Holy Ghost." 

According to the rule of Bishop Sparrow, it will 
follow from the feet of the nature of the two pre- 
ceding absolutions being declaratory, that this is so 
also ; and although at first sight this may not be 
quite so apparent in this as in the other cases, a 
little examination will make it manifest. It may 
be inferred from the feet that this absolute formula 
is of comparatively modem origin, all the most an- 
cient forms of absolution being either purely declara- 
tory or precatory, and we cannot suppose that the 
Church could by a new formula introduce or call 
into existence any new power, nor that until this 
period she had allowed her true and divinely- 
granted powers to lie dormant and imheeded. In 
truth, this positive formula taken by itself, will bear 
either the Eomish, or that which I believe to be 
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the Anglican and Catholic interpretation, according 
to the sense which is attached to the term "ab- 
solve." The Roman Church uses it, as conveying 
in her opinion the forgiveness which it declares; 
while the English Church, finding nothing in it 
either unscriptural or inconsistent with her defi- 
nition of absolution, has with equal fairness and 
consistency retained it also. Let me endeavour to 
justify this retention by an examination of the for- 
mxda itself. It opens like the others, with a decla- 
ration of the offer of pardon to all penitent sinners, 
statiog that Christ hath left power to His Church 
to absolve all such: this is the same in effect 
as the first portion of the daily absolution : and, 
when taken in connection with it, the force of the 
word " absolve" is determined to be " to declare 
and pronounce absolution and remission of sins :" 
the two statements that " He hath left power to 
absolve," and. He " hath given power to declare 
and pronounce absolution" being plainly intended 
to be regarded as equivalent ; and, according to all 
honest rules of interpretation, the more brief and 
general statement is to be explained by the more 
extended and particidar. 

. The second part of this absolution answers to 
the latter part of the one in the Communion office, 
containing an invocation of pardon for the person 
then present, in these words, " Of His great mercy 
forgive thee thine offences;*' which words both 
refer the penitent from the priest to God as the 
fount from whom all forgiveness flowS; and from 
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whom alone it must be sought ; and also implore 
Him who sees the heart, to ratify that sentence in 
heaven, which he, judging hypothetically and imper- 
fectly, can pronounce but conditionc^y on earth. 

Finally, we find a declaration and pronunciation 
of forgiveness madp in particular to the individual 
who has confessed his sins, so that he may have, not 
only the comfort of being assured in the general 
that God forgives penitents, and that of the priest's 
prayer for his pardon according to the promises, 
but also the most solid ground of hope which could 
be afforded him, short of an express declaration 
from heaven, that these promises do apply to him 
individually : *' By His authority committed imto 
me, I absolve thee from all thy sins, in the Name of 
the Father, and of the Son, and of the Holy Ghost :" 
i. e. believing thee to be truly penitent, and on that 
hypothesis acting, I declare to thee by Christ's 
authority, and in the name of the blessed Trinity, 
that the promises of God apply to thee, that He 
pardoneth and absolveth thee from all thy sins. It 
is not said that the act of blotting out his sins from 
the book of God takes place at the moment that 
these words are spoken on earth ; the declaration of 
absolution does not necessarily imply so much as 
that, as the Church of Rome allows, where she says 
that these words may be pronounced " with no less 
truth" over one whose sins are already forgiven. 
But what is lost to the penitent by this ? If the 
words did convey that remission which they declare, 
it could only be so if the heart were truly penitent, 

E 
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not unconditionally : he would Have no more cer- 
tainty of God^s pardon on this supposition, for if he 
were in a fit state of mind, the declaration of for- 
giveness would take effect and be acknowledged in 
heaven, and so his pardon and acceptance would be 
equally sure. Although then, ^ an abstract ques- 
tion of doctrine, there may be, and I believe is, an 
important difference between these two views ; still, 
practically, so far as it touches the present effect of 
absolution in the comfort and assurance of the 
penitent, the difference is not worth mentioning. 
In either case the penitent is made sure that God 
will- not impute his sins to him for condemnation, in 
neither case can he either desire or obtain more 
than this. It is not necessary nor advantageous for 
him to enter in,to the secret things which belong 
unto the Lord our God, and know precisely the 
manner how and the moment when his sins are 
erased from the great book of remembrance, and so 
it is not revealed : it should suffice for us to know 
that our sins are remitted according to the promises 
of God : and although, as He has revealed to us an 
actual proper remission of sins in the blessed Eucha- 
rist, we may believe that ordinarily that inestimable 
blessing will be conveyed to us through the channel 
which He has thus appointed, yet we must not con- 
sider Him so tied down to His own ordinance that 
without it He will in no case work. Thus while we 
believe that the most holy Eucharist is the ordinary 
channel of forgiveness of post-baptismal sin, we 
must acknowledge that without it sins may often be 
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washed away ; yet not so as at any time to make 
void a proper remission in the sacrament, for which 
the truth of God is pledged. If remission without 
the sacrament were on any occasion to evacuate 
and supersede a true remission in and through it, it 
would render the cup of remission for that time an 
empty J not an effectual sign, which, as being contrary 
to the pledged truth of God, is impossible. 

It makes no practical difference whether we take 
this special absolution as a declaration that our 
sins have already been cancelled, or as a certain 
assurance that God will cancel them, which purpose 
will be actually executed when we next receive the 
holy commimion : either may be the case, but take 
it which way we will, the declaration is one of 
unbounded consolation, and assurance, and joy, and 
hope, and peace unspeakable. 

Such then I believe to be the doctrine of the Eng- 
lish Church on the efficacy of ministerial absolution, 
as taught sufficiently clearly by her Book of Common 
Prayer, and maintained by the great majority of her 
most renowned divines, viz., that it is in all cases a 
declaration and pronouncing of forgiveness, and that 
any difference in the character of absolution is one 
not of kind but of degree only. 

We find, in the next place, that in every case 
before absolution be given, there must be made con- 
fession of sins. A form of confession precedes the 
general absolution at daily prayer; a more solemn 
one the absolution in the Communion Office; a 
special confession is required before the special 
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absolution in the office for the Visitation of the 
Sick; and as a necessary condition of receiring 
" the benefit of absolution*' spoken of in the Exhor- 
tation to the Communion, is prescribed the " opening 
of the grief" to the minister of God's word. And 
indeed this is most necessary, for as God's ministers 
have commission to pronounce forgiveness to the 
penitent only, and as confession of sin is a principal 
part of penitence, no minister would be justified in 
pronouncing absolution over any one who lacked so 
especial a note of true penitence. Even God Him- 
self, who sees the inmost thoughts of our heart, will 
have confession made to Him. " If we confess our 
sins," saith St. John, *' He is faithfdl and just to for- 
give us our sins." " I said I will confess my sins 
unto the Lord,"* saith David, " and so Thou for- 
gavest the wickedness of my sin." How needful, 
then, is it for His priests, who can only judge of the 
sincerity of penitents from their outward acts, to 
hear the confession of their sins before they pre- 
sume to pronounce them loosed from them. If 
Christians, believing that Christ hath empowered 
His ministers to pronounce to them remission of 
sins, come to them for that purpose, reason itself 
would teach them that they must give every proof 
in their power that they are meet subjects for abso- 
lution : that if the priest is to absolve the penitent, 
he must first be satisfied that he is a penitent in- 
deed. If the sins be not confessed, he absolves in 
the dark, at random, without judgment, and there- 
fore without any sure ground of comfort to the sin- 
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ner. This is so plain, that it would be a waste of 
time to insist upon it; it is truly marvellous that 
people will not see that the power to pronounce 
special absolution involves the right to hear special 
confession. Therefore it is plain that the general 
confession of many persons at once can be lawfully 
followed by only a general declaration of forgive- 
ness, for the priest has not sufficient evidence of 
the penitence of any individual among them to war- 
rant him in pronouncing any person in particular 
absolved. The use of confession is to enable the 
priest to judge of the penitence of him who con- 
fesses; if he could see into his heart, confession 
would not be necessary ^before absolution could be 
received, though it might in that case produce a 
greater depth of humiliation and contrition, but as 
he can only judge from what he sees and hears, it is 
essential, and nothing but ignorance or pro£ane neg- 
ligence would omit it, or suffer its omission, This 
consideration is sufficient answer to the pretence of 
some, who say that the Church directs those who 
desire the benefit of absolution before partaking of 
the mysteries, not to confess their sin, but merely 
" to open their grief," i. e. to tell the priest in 
general terms that they are disqideted and uneasy 
in their minds, without saying on what account; 
that they have not a full trust in God's mercy 
through Christ, without saying where the hindrance 
lies, and expect the priest to absolve them and bid 
them come boldly to the altar, and to cast away 
''all scruple and doubtftilness/' when perhaps all 
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the time they are most justly and reasonably dis- 
quieted on account of imrepented sin. What is 
this but to accuse the Church of making her priests 
false prophets, teaching them to say " Peace, peace," 
when there is and can be no peace ? If any one will 
deny to the priest the right to hear confessions, let 
him, for very consistency's sake, deny him authority 
to pronoimce absolution. So carefiil was the primi- 
tive Church not to pronounce absolution to any but 
the truly repentant, that years of trial and proving 
were sometimes required in addition to the con- 
fession of sin, before they would readmit the offender 
to the holy altar. But even when these penitential 
acts were not required, confession was ever deemed 
necessary as evidence of sincerity, and as affordii^ 
a test by which the priest might judge of the true 
state of the penitent. 

But this being the end and purpose of confession, 
we may fiirther gather from it what is the nature 
and extent of the confession required by the Church : 
viz., that it is not a necessary unreserved confession 
of every known sin, but of those only which disquiet 
the conscience, and cause us to feel doubtful of God's 
mercy. All that it concerns the priest to know, 
preparatory to giving absolution, is whether we are 
truly and heartily penitent for our sins which cause 
this disquiet, not how many and what kind of sins 
besides we may have committed at some other pe- 
riod of our lives. He is not concerned with the 
catalogue of our sins, further than to assure himself 
of our genuine repentance of them. No one can be 
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at the same time in a state of penitence and of im<* 
penitence, and if the priest finds sufficient marks of 
true contrition after careful examination into some 
sins, he may safely judge that that person is a true 
penitent, and as such apply God's merciM promises 
to him. At the same time he is undoubtedly bound 
to try and examine the conscience sufficiently closely 
to enable him to assure himself ^Eiirly and justly of 
this ; otherwise he may blindly lead the blind into 
fatal security. He must therefore search, so far as 
may be necessary, into all the circumstances of the 
sins confessed, and the penitent must without re- 
serve lay open all his grief to him for his own sake, 
that his hurt may not be healeti slightly* The 
priest is boimd to satisfy himself, or else to with- 
hold absolution, and the penitent must give him 
every aid that he may require in his examination, 
or he will but mock God and deceive his own soul. 
But when the priest is satisfied of his penitence, he 
has not, I conceive, any authority to search further 
into the particulars of his sins before he grants him 
absolution, which is due solely to true repentance : 
there would be no necessity, and so no warrant, ex- 
cept in very rare instances, for that minute and 
circumstantial enumeration of aU remembered sins, 
which the Church of Rome so rigidly enforces. The 
direction of the English Church is, that, if by self- 
examination, restitution, forgiveness of others, and 
the other means by her specified, any one be unable 
to quiet his oWn conscience, and require further 
comfort or coimsel, he is to ''open his grief to 
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some discreet and learned minister of God's word," 
i.e. not all his sins of what kind and number soever^ 
because probably he would have been able to obtain 
quiet in his conscience with respect to most of 
these, but he is to open " his gri^,^^ those sins, that 
is, the recollection of which weighs heavily upon 
him, and deprives him of that peace and confidence 
in God which are requisite. These, justly and 
emphatically called his " grief," he is to lay open in 
confession, more is not required. The means pre* 
scribed by the Church to be used before recourse is 
had to confession, would in aU probability suffice for 
the generality of cases, but where they are not suf- 
ficient, there her direction is, come to confession 
and open your grief: it is a most unnatural inter- 
pretation to argue from this, that she reqxiires reca- 
pitulation of every remembered sin. Her meaning 
seems plain enough both in this place and in the 
Visitation Office, if only her words be taken in 
their simple, natural signification. This belief in a 
compulsory confession of all sins arises from the 
mistaken notion that it is the sins themselves, and 
not the state of penitence, which the Church re- 
quires the priest to acquaint himself with and en- 
quire into. Nothing can be more erroneous. His 
only business with the former is for the purpose 
of assuring himself of the latter. It is no answer to 
all this to say that all sin is grievous, and that no 
one ought to feel a quiet conscience or to be easy 
under the knowledge of any wilful sin, and that as 
the cannot be sure that he is truly penitent for it 
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if he trusts to his own judgment, he ought to con- 
fess erery sin before the priest whom God has 
appointed to try such cases. For it is very clear 
that the Church supposes that the rules which she 
lays 'down for self-examination and preparation for 
the holy Communion, will suffice in most cases, and 
for most persons, and enable them to arrive at a just 
knowledge of their own sincerity and repentance ; 
and thus it happens that in her ordinary directions 
for preparation for the holy Altar no mention is 
made of any confession to a priest. But for tiiie 
exceptional cases, '' if there be any who by this 
means cannot quiet his own consdience herein," 
whether from the consciousness of some sin of pecu- 
liar heinousness, or from a weak and fearfdl state of 
mind, giving rise to harassing doubts which cannot 
otherwise be quieted : then ^' let him come" to con- 
fession and '' receive the benefit of absolution." And 
in like manner in the Visitation Service, '^ the sick 
man is to be moved to make special confession of 
his sins," not absolutely under all circumstances, 
but *'*' if he feel his conscience troubled with any 
weighty matter ;" if he do not feel it so burdened, 
the Church does not exhort him to special confes- 
sion : nor is there the most distant hint given that 
he ought to feel his conscience troubled in every 
case ; if he feel sincerely penitent for his sins, and is 
able to look up tnistfriUy and hopefrdly to the free 
mercy of God in Christ, it is well ; special confes- 
sion is not needed for him, nor does the Church 
urge him to it. 
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All which tends to prove that only those parti-> 
cular sins which deprive the soul of rest and peace 
are to be confessed to the priest, and not all sins 
indiscriminately whether they oppress the con* 
science or not. I do not mean that the penitent 
may not if he will, for his own greater satisfaction, 
confess as many of his sins as he can remember, but 
only that he is not bound to do so, and ought not to 
be required to do it, nor to lay open the secrets of 
his heart more than may be necessary for determine 
ing the truth of his repentance. The principal 
reason given for it by the council of Trent is, that 
without such particular and minute confession the 
priest cannot adjudge a just and due proportion of 
satis&ctory punishment or penance to the sinner ; 
and were their doctrine of " satisfactions" true, the 
argument would be of great force, although we 
should have no assurance that the priest could 
weigh accurately the gravity of each offence ; but 
since this doctrine is unscriptural and fSedse, the 
value and necessity of such particular confession 
is in the same proportion diminished, and indeed 
comes to nothing. And with regard to the peni- 
tent himself, as a man must not come to the 
holy Communion unless truly penitent, and with a 
full trust in Gt)d's mercy, if this state cannot be 
attained without special confession to a priest, 
such confession becomes obligatory, a necessity, 
even as the Roman Church makes it : and in pro- 
portion as we deny the power of individuals thus to 
try, judge, and prepare their own hearts without the 
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intervention of any other man, we must approxi- 
mate to the dogma of the necessity of special con- 
fession, if we will be consistent with ourselves. The 
truth is, the Church of England knows nothing of 
these refinements, but considers private confession 
not as an ordinary help to self-knowledge and re- 
pentance, but as a medicine for extraordinary and 
extreme cases. 

But, on the other hand, we find many in these 
days who are so mad against this venerable practice 
of private confession that they cannot bear the very 
name of it, and denounce it under any circimi- 
stances as a diabolical invention to shut out Christ 
from the sinner's faith, and substitute a man in His 
place. May God forgive them, for they know not 
what they say. They argue that we are told to con- 
fess our faults to one another, and not to the priests. 
This objection is very weak ; for what is the use of 
any confession of faults or sins ? It is either to ob- 
tain forgiveness, or assurance of forgiveness. If one 
man offend another, or injure him, he must confess 
to him what he has done : and why ? To obtain par- 
don. No one but the man whom he has injured can 
pardon him, for no one can take to himself the power 
to forgive an injury which was no injury to^himself ; 
the commonest sense of justice can at once perceive 
this. For which reason, so far as sin is an offence 
against the divine law, God alone can remit it, and 
it is utterly useless to look elsewhere for pardon : if 
we do not repent before God, and from our hearts 
Cry to Him for remissioD, it will do us no good to 
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confess to any 0119 on earth, whetlier priest or lay* 
man. But if we need not forgiveness itself so much 
as the knowledge and assurance of forgiveness, thei^ 
we may lawfully apply to man, if he can effectually 
aid us. But to what man ? Any man will not do, 
for he can but tell us what we profess to believe 
already, that God pardons the truly penitent sinner. 
If the bare hearing or reading of this would suffice, 
then we might at all times comfort and assure our- 
selves ; i. e. we never should be in need of assur- 
ance .at all, for the remedy would be ever in our own 
hands. But this will not do. Doubts and fears will 
return to us again and again, and we should never 
bp free from terror lest these good promises should 
have no reference to us. What then can we do? 
The word of God is perfect, nothing remains to be 
added to it, there is no new revelation to be expected 
to satisfy our individual longings after certainty and 
peace ; no one can shew us any passage in the holy 
book that speaks plainly of ourselves personally ; we 
know all the words, we see their beauty, we " hear 
of joy and gladness," but this is not enough ; we 
still '' go all our days in the bitterness of our soul ;" 
we feel cast out of the sight of His eyes ; friends may 
try to comfort us and point to God's promises and 
Slarations of mercy, but tJ.eir words'are no .ore 
than our own, we know already all that they can say, 
and they have no special commission to comfort us, 
their voice has no authority ; their promises of for- 
giveness seem to us true and precious, it may be, 
for others, bujt to ourselves idle tales, merry musio 
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to weary hearts, we believe them not, and we cannot 
beliere. And there are no lack of threatenings and 
denunciations of extreme wrath, and punishment, and 
yengeance against impenitent and mibelieving souls, 
which cannot but terrify a doubting heart, and which 
will readUy enough suggest themselves under such 
circumstances to counteract the comfort of other 
passages of holy writ : we may say, " The promises 
are to the penitent, the fiiithful, the obedient, how 
do I know that they are spoken to me? why not 
as well the curses, threats, and denunciations of 
vengeance ?" This is no imaginary case, every one 
has heard or read of such things, happy are they 
who have had no cause to feel them in themselves : 
few perhaps who really love God and would fidth- 
fiilly serve Him have been at all times totally free 
from such experiences : almost all could tell of a 
time when their sins have taken such hold upon 
them that they are not able to look up, and their 
heart faileth them. Now is there no provision made 
by God in His holy Church for such cases as these ? 
Our Church gives a very plain answer, one which 
to her faithful children would seem decisive of the 
question. " Almighty God, the Father of our Lord 
Jesus Christ . . . hath given power and command- 
ment to His ministers to declare and pronounce to 
His people, being penitent, the absolution and re- 
mission of their sins." Mark this weU. It is " to 
Sis ministers,*^ and to them only, that this power 
and commandment is given. They may, and can, 
and do, pronounce forgiveness to the penitent, either 
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generally to all, or particularly to indmduals, by 
the commandiuent and in the name of God, and by 
this ordinance we receive the precious medicine for 
our souls which the above-stated doubtful and fear- 
ful frame of mind imperatively requires. When, 
after confession heard of the sins which oppress us, 
be they few or many, and examination made into 
our repentance, the priest pronounces our absolu- 
tion, we should look on it as though God Himself 
spoke to us and assured us of His fiivour and for- 
giveness; for it is indeed God who speaks, as it 
says in His holy word, " by the mouth of His ser^. 
vant." If we are but conscious of true sorrow and 
contrition of heart, and have faithfrdly laid open our 
griefs to the priest, who after careful earnest search 
is satisfied of our penitence, I know not whether even 
a revelation could make us more sure of God's favour 
than such an absolution would do. It is sufficiently 
evident that none but a duly authorized minister will 
do for this work, because God has given no power, 
no commandment to any other man thus to declare 
and pronoimce absolution and remission of sins, and 
so the words of another would not be God speaking 
by him, but himself taking on himself to speak in 
the name of God ; miserable comforter would he be, 
profeme intruder into sacred things, deceiving the 
hearts of all that trusted in him. 

If then this be the value and blessing of special 
confession and absolution, then it will appear to be 
the remedy appointed by God for doubts, fears, and 
disquiet of conscience, and no one ought to be 
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hindered from it who sincerely desires and feels the 
need of it under such circumstances, whether as a 
preparation for the blessed Eucharist, or in time of 
sickness, or whenever this necessity may arise. If 
it be allowed that a quiet conscience and frill trust 
in G-od's mercy are imspeakable blessings which 
every one should long for and strive after by all 
lawful means, if at any time the ordinary means of 
obtaining them fail, after sincere and fedthful efforts, 
who shall forbid such an one to listen to the voice 
of the Church, " let him come to some discreet and 
learned minister of God's word, and open his grief, 
that by the ministry of God's holy word he may re- 
ceive the benefit of absolution, together with ghostly 
counsel and advice, to the quieting of his conscience, 
and the avoiding of all scruple and doubtfrdness ?" 
Surely no one who values as he ought, or in any 
degree truly, " the peace of God, which passeth all 
understanding." There is no getting over the fact 
that the Church of England allows of private con- 
fession and absolution, and especially exhorts to it 
those who are troubled in mind and cannot otherwise 
find relief: and that she claims for her ministers 
** power and commandment" from God to administer 
this comfort to the penitent. It is too precious a 
gift of God to be despised, set at nought, rejected, 
blasphemed, as it is by many at this day. No per- 
son who feels the want of it, and believes that God 
has given His ministers "power" to absolve, need 
or ought to hesitate to apply for it ; and no priest, 
who acknowledges that Gt)d has given him '* power 



64 Confession and Absolution. 

and commandment" to absolve, ought to refuse to do 
80 when required, should the penitent on examina- 
tion prove to be a meet subject for it, nor, by con- 
sequence, refiise to receive a confession, which is the 
only method of certifying himself of this. Should 
he refuse, it will be in violation of the commandment 
of Gt)d. And, besides this, to refuse to hear a peni- 
tent's confession, or to pronounce absolution over 
him if truly penitent, is a cruel wrong done to him : 
no less than, in the latter case, to retain his sins im- 
justly, so £ar as is in the power of the priest, and in 
the former case, to refuse to enquire whether his sins 
should be retained or remitted, and, acting on that 
wilful iterance, to refuse him absolution from them, 
perhaps on no better plea than that confession and 
absolution are popish devices to exalt the priesthood. 
I know not whether such priests will be well able on 
this pretext to answer it to Gkxl for closing against 
His people so great a channel of grace, but whether 
they be or not, sure I am of this, that it is not for 
nothing that they have been ordained priests and 
ministers of Him who was Himself anointed and 
sent " to heal the broken-hearted, to preach deliver- 
ance to the captives, and the opening of the prison 
imto them that are boimd." It is not for no purpose 
that they have received from God '* power and com- 
mandment to pronounce absolution to His people," 
but that they should faithfully use the power as good 
stewards of the mysteries of God. It is an awful 
thought to reflect on the great discouragement in- 
flicted on Christ's weary children when they cannot 
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obtain that relief and assurance of pardon for which 
they long and are pining, for want of which they are 
fainting and ready to perish, and which God hath 
commanded His ministers to gii^e them. If they are 
then sent away fasting, no wonder if they faint by the 
way. It is very fearful to turn from this thought to 
those warning words of the Church in her ordinal : 
"Have always, therefore, printed in your remem- 
brance how great a treasure is committed to your 
charge. For they are the sheep of Christ, which 
He bought with His death, and for whom He shed 
His Blood. The Church and congregation whom 
you must serve is His spouse and His body. And 
if it shall happen the same Church, or any member 
thereof, to take omj htirt or hindrance by reason of 
your negligence, ye know the greatness of the fault) 
and also the horrible punishment that will ensue." 
And as for the laity, why should they think so scorn- 
fully and speak so profanely, as too many do, of this 
holy ordinance ? If any of them be strong and have 
no need of it, let them give God thanks for His 
grace, and be glad that no unjustifiable tyranny in 
our Church forces them to the use of it ; but they 
have no right to lay burdens on the weak, and drive 
them away from those means of grace and consola- 
tion which they do not need themselves. '' Let not 
him which eateth not judge him that eateth : for God 
hath received him." It is rather our place to give 
God thanks for His tender care for His weak and 
anxious children, yes, even for very many, it may be, 
who think that they need not any such help, than 
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to find fault and quarrel with and judge those who 
gratefully use the means of comfort which is pro- 
vided for them in their Father's house. In our 
Church, thank God, no one is compelled to come to 
confession, therefore no hardship is done to any, 
and it is something very like selfishness or tyranny 
to refuse a blessing to our brethren who need it 
simply because we have no desire or need of ' it our- 
selves. But let there be no misunderstanding. I do 
not say by any means that all persons should be ex- 
horted to confession, especially as a common and 
habitual practice; very far from it. I think, on 
the contrary, that it would tend to enervate the 
Christian character, and to weaken the feeling of 
individual and untransferable responsibility, that 
solemn earnest truth which no desire on our part 
can annul, no promise or pretension of any Church 
remove from us, that every man shall bear his own 
burden, and give account of his own deeds. The 
Church of England seems to regard it as an extra- 
ordinary resource, to be used in cases of peculiar 
trouble and doubtfrdness, not to be taken as nourish- 
ment, but as medicine. But it does not hence fol- 
low that because medicine is medicine, and not 
meant for the sound but for the sick, therefore it 
is poison and not medicine, fit for none, but fatal to 
all : this is saying that because it is a medicine, (and 
therefore provided as a remedy for some disease,) 
therefore there is no disease which requires that 
medicine : which would be justly considered absurd 
in the case of mere bodily diseases ; why then is it 
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good sense and good divinity in the case of diseases 
of the soul ? The medicine is ordained for the sake 
of souls sick with grief and trouble and doubting, 
for which cause they should rather be moved to it 
than scared from it, still less should they be shortly 
and sternly refused it. But in these days it is the 
fashion so to speak as though they who urge the 
sick to take this medicine wish to force it upon the 
healthy also. Some perhaps may have been found 
to do so, but the Church gives them no coimtenance, 
and they must be well aware of it. 

I feel assured that in proportion as the blessings 
of absolution are more properly realized, the un- 
disceming opposition to confession now unhappily 
so prevalent, will die away and be forgotten. For 
the outcry of * Popery* is so utterly without founda- 
tion, so entirely a phantom raised for the occasion, 
that it will not stand the test of a moment's ex- 
amination : even were there nothing in our own 
Book of Common Prayer and the Canons of 1603 
which could guide us to the mind of the Church, 
it would be so reasonable, so natural, so comfortable 
a practice to those who feel the need of it, that no 
valid objection to it could be established. But as 
the case really stands, the Church of England has 
spoken expressly of this holy rite, and then not in 
condemnation, but in sanction and exhortation to 
the use of it. Surely this ought to decide the point 
for all true and obedient children of the Church. 
I have said that if we could realize the blessings of 
this ordinance, we should cease to declaim against 
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it as we do. So long as we are in a state of trouble 
and fearfulness, we are in a most hazardous con- 
dition. Faith is shaken, and hope forsakes us, for 
how can we calmly trust in God's mercy and look 
forward hopefully to the restoration of all things, 
while we are bowed down with a terror of the 
vengeance of God ? Loye grows cold, for fear and 
love cannot reign together. '^ Perfect love casteth 
out fear, because fear hath torment." There is no 
fear in love ; the more fear prevails in the heart, 
the less love is there. And when £uth, hope, and 
love, are all enfeebled and in danger of departing 
entirely, how can we obey the commandments of 
God ? The great motives to willing obedience are 
gone, we are^ on the high road to rebellion in 
thought, will, and heart, if not in open actions. 
And again, how can we pray or give thanks P 
'' Let them give thanks,*' says the Psalmist, " whom 
the Lord hath redeemed, and delivered from the 
hand of the enemy ;" but they who cannot feel a 
hope of redemption and deliverance, cannot give 
thanks to God for His mercy; nor they who be- 
hold His vengeance only, bless Him for His good- 
ness. And as for prayer, how shall they pray 
faithfully and with filial confidence, who can by no 
means persuade themselves of Qtod's good will to- 
wards them ; or beseech for grace, who, as they 
think, are refused foi^veness ? This doubt of par- 
don crushes and paralyses every holy emotion and 
heavenward aspiration. Faith, hope, love, obedi- 
ence, prayer, praise, are all crippled, and we pre- 
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sent an easy and open mark to the arrows of our 
great enemy. But when the grief and terror, and 
the sin whence these spring, have been faithfully 
laid open to the priest, and he, seeing us indeed 
penitent, pronounces to us the pardon of God, ab- 
solution from all our sins, the load is at once re- 
moved ; &ith is confirmed ; hope revives ; love 
bums afresh with a brighter and more divine flame ; 
praise is the willing, the necessary language of the 
liberated soul ; prayer, the spontaneous and joyful 
address of a child to his loving and well-pleased 
Father; obedience, a light and easy yoke, rather 
no yoke, but the most perfect freedom, earnestly 
desired and ardently loved; then we may run the 
way of His commandments, for He hath set our 
heart at liberty: heaviness may have endured for 
a night, but joy, joy beyond utterance, has come in 
the morning. The remembrance will make us more 
watchful against sin, from gratitude for our forgive- 
ness, and the recollection of the misery which, while 
doubting, almost despairing, we endured. Always 
and in every place we shall be ready to acknow- 
ledge with thankfrdness that our help came from 
the Lord, through those means which He has ap- 
pointed and established in His Church. 

I say nothing here of the advantages of spiritual 
direction, which, though closely connected with the 
present subject, lies without its limits, and has a 
different object. The end of confession and abso- 
lution is to attain assurance of pardon for the past ; 
that of direction, guidance and assistance for the 
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future. They who feel the need of confession will 
probably invariably desire direction also ; but it by 
no means follows that all who require guidance 
should require as well assurance of forgiveness. 
With direction as such I have here nothing to do, 
as I desire to speak of confession only in its ne- 
cessary connection with absolution ; and besides, I 
have no fear that any one, who can be prevailed on 
to come to a priest and open his grief, in order to 
receive the benefit of absolution, will take exception 
to the following words, "together with ghostly coun- 
sel and advice:" if he acknowledge the Church's 
teaching in the one case, we may well trust him 
not to reject it in the other. 

And now to conclude. Slowly, very slowly it 
may be, will this true and comforting doctrine of 
confession and absolution fight its way through the 
opposing masses of hatred and prejudice which on 
all sides assail it ; but that it will go forward and 
prevail in the end, wherever the voice of the English 
or the Catholic Church is heard, I hold as a sure 
and imdoubted truth ; for if it were but of man, it 
would come to nought, but being of God, it cannot 
be overthrown, but must accomplish that work for 
which He has appointed it. We may not in our 
days witness its victory, but may Gk)d give us pa- 
tient and stedfast hearts to tarry His leisure and 
be strong, for in due time His truth shall shine 
forth as the sun, and all nations shall see it : and 
wherever the Gospel is preached throughout the 
world, wherever His ordained ministers teach the 
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nations all things whatsoever He hath commanded 
them, there shall this also be taught, that God 
" hath given power and commandment to His min- 
isters to declare and pronoimce to His people, being 
penitent, the absolution and remission of their sins." 



SHEW THY SERVANTS THY WORK, 
AND THEIR CHILDREN THY GLORY. 
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APPENDIX. 



Although the clear sanction given to private 
confession by the Church of England in her Rubrics, 
Formularies, and Canons, renders any reference to 
the opinions of individual divines needless ; I sub- 
join a few extracts, taken almost at random from 
numbers that might easily be produced, from the 
writings of bishops and doctors of acknowledged 
reputation, for the gratification of those who may 
like to see their concurrence expressed in their own 
words. 



Archbishop Cranmer thus writes in his Cate- 
chism : — 

''When a man after Baptism hath grievously sinned, 
and doubteth in his conscience whether he be in the 
favour of God or no (as oftentimes it happeneth), then it 
is hard for him to trust to his own bare imaginations. . . 
But (God) hath given the keys of the kingdom of heaven 
and the authority to forgive sin to the ministers of the 
Church. Wherefore let him that is a sinner go to one of 
them, let him acknowledge and confess his sins, and pray 
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him, that according to God's commandment he will give 
him absolution and comfort him with the words of grace 
and forgiveness of his sins. And when the minister doth 
so, then I ought stedfastly to believe that my sins are 
truly forgiven me in heaven. — Wherefore give good ear 
to this doctrine, and when your sins do make you afraid 
and sad, then seek and desire absolution of the ministers, 
and then your consciences shall have peace, tranquillity, 
and quietness." 

Next, Bishop Bidley : — 

"Confession unto the minister which is able to in- 
struct, correct, and inform the wounded conscience, in- 
deed, I ever thought might do much good to Christ's 
congregation, and so, I assure you, I think to this day." 

Bishop Jewel, in the Defence of the Apology : — 

" The difference that is between us and our adversaries 

In this whole matter is not great. Three kinds 

of confession are expressed unto us in the Scriptures ; 
the first, made secretly unto God alone : the second, 
openly before the whole congregation : the third, pri- 
vately unto our brother. Of the two former kinds there 
is no question. Touching the third, if it be discreetly 
used, to the greater comfort and better satisfaction of the 
penitent, without superstition or other ill, it is not in any 
wise by us reproved. The abuses and errors set apart, 
we do no more mislike a private confession than a private 
sermon. Thus much only we say, that private confession 
to be made unto the minister is neither commanded 
by Christ nor necessary to salvation." 

And again ; — 

" As for private confession, abuses and errors set apart, 
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as it is said before, we condemn it not, but leave it 
at liberty. And therein we may seem to follow the 
advice of Charles the Emperor, ' Confession and enume- 
ration of sins, as it is not to be too much relaxed, so on 
the other hand it is not to be too straitly enforced.' 



J ?» 



Next we will take Dean Field. Book of the 
Church, App. Part III. : — 

''That particular and personal absolution from sin 
after confession is an apostolical and godly ordinance, 
we make no doubt, but deny that it is an unwritten 
ordinance. For doth Christ in Scripture give the keys of 
the kingdom of heaven to the Apostles and their succes- 
sors, with power to bind and power to loose, and with 
power to remit and power to retain sins ? — His majesty 
did most learnedly and excellently distinguish three kinds 

of absolution from sin. The second kind of 

absolution is the freeing of men from the censures of 
suspension, excommunication, penitential corrections, and 

such punishments as the Church may inflict. The 

third kind of absolution is the comfortable assuring of 
men, upon the understanding of their estate, that they 
shall escape God's fearful punishments. In these two 
latter sorts the ministers of the Church have power to 
absolve : and personal absolution in either of these 
senses is rightly said to be an apostolical and godly or- 
dinance." 

And Hooker. Ecel, Pol., b. vi. : — 

" Having first the promises of God for pardon generally 
unto all offenders penitent, and particularly for our own 
unfeigned meaning the unfallible testimony of a good 
conscience, the sentence of God's appointed oflicer and 



78 APPENDIX. 

The last testimony shall be that of Archbishop 
Wake: — 

^ The Church of England refuses no sort of confession 
either public or private which may be any way necessary 
to the quieting of men's consciences, or to the exercising 
of that power of binding and loosing which our Saviour 
Christ has left to His Church. We have our penitential 
canons for public offenders ; we exhort men if they have 
any the least doubt or scruple, nay sometimes though 
they have none, but especially before they receive the 
Holy Sacrament, to confess their sins. We propose to 
them the benefit not only of ghostly advice how to 
manage their repentance, but the great comfort of abso- 
lution too as soon as they shall have completed it" 

It may be as well to say that I have given these 
quotations, not as implying full concurrence in every 
opinion contained in them, but solely as evidence 
that the great divines from whose writings they 
are extracted allowed of private confession, and 
consequently are valuable witnesses against the 
confused and immeaning clamour which is raised 
so wildly around us by modem ignorance and 
irreverence. No one will venture to accuse any 
of these divines of Romish tendencies ; why then, 
I would ask, is it so necessary that all should be 
Romanists or Romanizers who in these our days 
contend for the ancient. Catholic, Anglican, and, 
t^n-Romish doctrine of confession and absolution, 
to which these giants in theology bear such ex- 
plicit testimony ? 



^]be ^rattttal ^gristfan^s Hibrarg. 



St. Augustine's Confessions . 

Thomas a Eempis' Imitation of Christ 

Life of Ambrose Bonwicke . 

Nelson's Life of Bp. Bull 

Companion to the Prayer-Book . 

Heylin's Doctrine of the English Church 

Eeble's Selections frbm Hooker . 

Jones on the Figubative Language op Scbiptube 

Jones's Tracts on the Church 

Ken's Manual of Prayer for the Toung 

Nicholson on the Catechism 

Pascal's Thoughts on Religion . 

Sherlock's Practical Christian, part L 

— — ^— ^— part IL 

Spinckes's Private Devotions 
Sutton's Learn to Die .... 

Meditations on the Eucharist . 

Learn to Live .... 



Taylor's Golden Grove . 
-^— ^ Holy Living . 

Holy Dying . 

Wilson on the Lord's Supper 
■ Sacra Privata . 
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